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own people (vv.6-9). This side of God's creative power was normally unleashed against other
nations. Amos pointed out that the God of Israel could work even against the interests of his
own people to remind them of their faith!essness. Susan Gillingham asserted that “this
‘reversal’ technique clearly demonstrates that the positive tradition concerning God's power
over nature was well established in Israel by the time of Amos."'

This radical critique of the popular belief in God's creative goodness was relentlessly
repeated in several passages of Amos. Amos 5:18-20 and 8:9-10 contained the “Day of the
Lord™ oracles. The expected “Day of the Lord,” in popular thinking, was associated with both
a military victory against their enemies and a bountiful harvest. A reversal here broughi
judgment against Israel instead of deliverance. A “Day of Darkness” rather than a “Day of
Light.” was an inversion of the natural order. This kind of disaster was portrayed on a cosmic
scale, where God manifested his power over the entire cosmos to revert to chaos and darkness.
This cosmic upheaval caused the Creation to experience mourning: the land itself trembled
(Amos 8:8a), and those in the farms and vineyards wept over their loss (Amos 5:16-17). This
divine phenomenon led Gilligan to the conclusion that

Israel's God is not simply another fertility deity, for he has the power over

death as well as life; nor is he merely a local clan or tribal god, for he has the

power to hold back or to burn up even the primordial waters of the

underworld. This belief in God's power over nature leads on to the belief in

his sovereign control over the cosmos, or, conversely, to believe in God's

providence through nature may even be a consequence of a belief in God's

power through the cosmos.*

Amos gave the concept of sovereignty a special emphasis. He supported the belief that

Yahweh has sovereignty over the nations of the world. This is a different tradition from belief

in the God of Israel as the sole provider of the rains and fertility of the land.

‘Ibid.. 168-69.
“Ibid.. 170.
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Amos's portrayal of God's reaction to injustice involved Creation as an agent. With
perpetrations of injustice, the process of nature was reversed, producing chaos. Then nature
was purged and vindicated and the vuinerable of humanity was protected. Natural justice was
restored. In Gen 4 as well as in Amos |, justice was restored by the Creator God using the
natural order negatively when justice was at stake.’

The Creation theviogy of Amos portrayed the transcendent power of the one God of
Israel, whose creative purposes used both chaos and order to chasten and prosper his people.
Amos was not reluctant to associate Yahweh with destructive powers in the created order. A
free relationship appeared between God and Creation. Amos spoke unreservedly of God's
directly and repeatedly inflicting chaos, darkness. and destruction on his people through the

created order. Dualism is avoided because God controls this process.*

Major Creation Themes and Concepts in the OT Outside of Psalms
Theological Issues Concerning the Origins
Surveying Creation faith in the OT, B. D. Napier’ agreed with Gerhard von Rad.* that
“within the true Yahweh-faith. the Creation-faith never achieved independent entity.

Selbstdndigkeit und Aktualitd.™ In Isaiah's second section, no reference appeared on

'Ibid., 175.
‘Ibid.. 177-78.

'B. D. Napier, “On Creation-Faith in the Old Testament,” [nterpretation 16 (1962): 21-42. “We
found it throughout in relationship to. indeed in dependence upon, the soteriological framework of faith.
But that does not involve the judgment that the Creation-faith is relatively late. It was obviously held in
Canaan in very ancient times and, in the form of the chaos myth. it probably played a significant role in
Canaan in pre-Israelite times. Yahwism early absorbed these elements, but the exclusively
heilsgeschichtliche character of Israelite faith prevented faith in world Creation from gaining expression
as a self-sustaining entity, selbstandigen Aktualitar.” Tbid., 28.

‘Gerhard von Rad. Theologie des Alten Testaments, vol. 1 (1959), 14G.

SNapier, “On Creation-Faith in the Old Testament.” 21-42. Creation has the basic supporting
function to the prophet’s chief concern, the indications of God's power in history. Texts used are: Isa
40:27. Yahweh created the ends of the earth; 42:5, Yahweh, who has created the heavens, spread the
earth; Isa 42:9. 48:6. same activity of God at Creation, and now with Israel: [sa 44:24b-28, the
protological and the soteriological are sounded together: Isa 51:9f, he sees in a grotesque foreshortening
of time, in immediate connection with that act of redemption: Isa 44:24, he reflects in reality on the

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



99
independent Creation-faith (40-59). It played a subservient role, reinforcing the message of
God's historical activity, Heilswort, to stimulate Israel’s faith.'

Napier® found in Amos 4:13; 5:8; 9:5 a Creation proclamation that theologically
supplemented the nation's contemporary need, sounding a prophetic note of the universal. The
Creation faith gave to the prophetic word a new dimension of depth, an unfailing confidence in
God's will to redeem and establish Israel as God's own people. Using 26 OT scripture
passages, including Psalms, Napier presented a representative picture of Creation in the OT to
conclude that, in the OT, Creation does not stand out independently: It either was completely
absorbed in the soteriological framework of faith, or remained the universal background against
which soteriological concerns were affirmed.” However. no solid evidence supported this
position. Westerman is among recent scholars who summoned considerable evidence to
establish that Creation doctrine can be viewed as independent.

Yahweh was the cause of all events historically and cosmologically. Creation
references are background leading to the OT emphasis or: the redemption idea. The Creation
report was subsidiary to the redemption of Israel. The Creator’s superior might. power. and
wisdom assure victory against the foes (in chaoskampf) in the context of redemption.

The summary of Creation ideas in Jeremiah, the Psalm of Habakkuk. and Ezekiel
presented God as the sovereign Lord over ail nations. He continually acted in history so that

the conception, birth, and life of individual people could be attributed to his creative power.

wonder of Creation. not on the historical election: Isa 54:5, a Creation-faith totally absorbed in prophetic
Heilsglaube.

‘Napier. “On Creation-Faith in the Old Testament,” 22-23. The Creation-faith is not attested for
itself: indeed it is not even what the prophet wants to say to his people. The prophet speaks of God's
gracious acts, Heilsgnade: having to combat faithlessness to awaken trust in the undiminished power of
his God. he reaches back to the act of Creation. ibid., 22.

Ibid.. 21-42.

’Ibid.. 28. The arrangement of texts he adopted for his thematic proposition on Creation: Gen 1:
14:19: Pss 8; 19: 33:6.10, 12; 74:12-22; 89:9-13; 104: 136:5-9: Prov 17:5: Isa 40:21-25, 27-29: 42:5.
9: 43:1; 44:24-26: 48:6; 51:9-11; 54:5; Amos 4:13; 5:8-10: 9:5-7.
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The word X2, bara’ (create) was used by Jeremiah for a powerful act of God in history and
by Ezekiel for bringing special nations into existence. A widespread conviction, explicitly

stated in Jeremiah, points to the principle that God made the universe at the beginning.'

The concept of beginning with God

The OT concept of “beginnings” centered around the most important doctrine of
God'’s existence. God created, and the Creation “began” with that divine action. At this point
the story began. Our history begins when the written records appeared. The OT definition of
our God was rendered through the name Yahweh, the establisher of Israel and the Creator of
“heaven and earth.” Bernard Anderson considers “beginning” as a subject surrounded by
mystery because we do not have a clear, factual presentation of how and when Creation was
accomplished.? Contrary to Anderson’s view, Gen [-2 did present the “beginning” and the
events of Creation clearly and factuaily. Those who dissent have been the critical scholars who
base their conclusions upon evolutionary arguments rather than the simple, clear statements in
Gen 1-2.

Anderson averred in his study entitled, The Mystery of Origination:

It is the beginning, therefore, which exceeds human comprehension and which
can only be spoken about in poetic or mythopoeic language. This is the
mystery which finally overwhelmed Job. after all his expostuiations with God
and his attempts to penetrate the secret of the cosmos.’

‘Coote and Ord. In the Beginning: Creation and Priestly History, 120.
‘Bernhard W. Anderson, “Cosmic Dimensions of the Genesis Creation Account,” Drew Gateway
56. no. 3 (1986): 1-13.

Tbid.. 4.
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Job 38:4-7 dealt with the theme of “beginnings,” concurrently with the case of
“unjustified human suffering,” a vital sequence considered with Gen 1-3.* In comparing Gen
1-3 and Job 38:4-7, with modern conceptualizations of the “beginnings,” Anderson observed
that the finiteness of the cosmos has been a pivotal concept and Creation in his view occurred
abruptly.

Creation means that the cosmos is finite: it had a beginning and it wili

have an end. This belief seems to be, at least superficially, in agreement with

the scientific view that the universe came into being in a cosmic flash.’
Creanion as a primeval concept

Investigating the root and derivative of “xti{w,” “xtioig,” Werner Foerster clearly
analyzed lexical uses of OT Creation terms.” The preexilic statements on Creation are
uncommon in the OT, a one-sided view based on the conclusions of critical scholars. Not
categorically proving, he conjectured “although the basic assumption is that belief in the
Creation of the world by God is very old in Israel, the pre-exilic prophets made little use of this
concept.”® The OT witness emphasized the God who is mighty in history, from the God of
Abraham. Isaac, and Jacob. to the God who led the people out of Egypt, through the Red Sea

and across Jordan into the promised land. to the God who conducted the wars of Israel. The

'Ibid.. 5. In Creation (Philadelphia: Fortress Press, 1974): 120, Claus Westerman stated that there
are compelling reasons to follow translations such as RSV, JB, NIV, which take the first Hebrew word
of the Bible, bereshith, Greek v apyn to refer to an absolute beginning. The Creation verbs used, bara.
asa. indicate something more than the subsistence of the world and mankind: they connote origination.

‘Gen |:1 has been subjected to a controversial exegesis. There seems some grammaticai
uncertainty about the term bereshith, “in the beginning.™ All scholars do not agree that it refers to an
absolute beginning. Some transiators have taken this verse as initiating a circumstantial clause that leads
up to verse 3, a parallel to the construction in 2:4. (See NEB and NAB.) Ibid.

’Ibid.. 5.

‘Foerster, “xti{w.” i icti New , vol. 4. ed. Geoffrey W.
Bromiley (Grand Rapids: Eerdmans Publishing Co.. 1965), 1005.

*Ibid.
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significance of God’s initial acts of Creation and his leadership in history ought not be
uncritically combined, but remain as separate witnesses fulfilling their testifying role.

Foerster concluded that the movement in the OT is from history to Creation, not vice
versa. The stress was not that the Creator is Yahweh, but rather that Yahweh the God of Israel
is the Creator.! This approach is highly debatable. Creation was clearly indicated as the
leading theme in Genesis. The utterance in patriarchal stories, where God makes himself
known as the God of the fathers, does not have to alter the theological sequence in Genesis.
Even the emphasis concerning the role of Redeemer, Establisher of Israel more than the role of
Creator, does not disturb the sequence in Genesis. From the overall biblical viewpoint of
Creation, Foerster could state that all OT Creation statements did not constitute of themselves
the picture of God but related to the specific God Yahweh who declared himself in historical

events. The picture in Genesis could, however, not be overridden.

Praise of Creation
Gen | and Qoh 3:11 introduced the idea of “praise of Creation.” The object of praise
was never Creation itself, but God. the Creator in his created works. Nature as such was not

glorified, but rather Yahweh as Creator. Yahweh intended this praise in his work of Creation.*

Monotheism, universalism, dignity of mankind
Gosta Lindeskog observed that the revolutionary nature of Hebrew religion resulted
from a special phenomenon. a fusion of Israel's person=! and ethicai {aith in Yahweh as the

Creator and ruler of all.’ Lindeskog previously recognized that three main ideas are

'Tbid.
‘Wemer Foerster, “xti{w,” 1014.

’Gosla Lmdeskog “The Theology of Creation in the Old and New Testaments.” in The Root of
Vi , ed. Johnson Fridrichsen Anton et al. (New York: Phllosophlcal
berarv 1953). 5.

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



103
fundamental to the OT theology of Creation: (1) monotheism, (2) universalism, and (3) the
dignity of man.’

Hebrew cosmology is particularly related to Israel’s unique monotheism (cf. the Shema
of Deut 6).* This principle governed their relationship to God as an iliustration of loyalty and
dedication to their God. If God began the universe and continued completely sovereign over its
operation, then theologically he maintained an inherent right to that claim of biblical
monotheism so that all other religious magical and mystical rituals were forbidden (Deut 18:10-
11, 2 Kgs 23:4-10).}

Yahweh's Creation distinguished the God of Israel from idol-represented gods. The
uniqueness and omnipotence of Yahweh as a Creator were related not only to the doctrine of
monotheism, but also to universalism. I[n Jer 10:12-16; and 51:15-19 Yahweh's bold dismissa:
of all the false claimants to divinity empowered a bold acclamation to monotheism and
universalism.*

The idea that a monotheistic, sovereign Creator went about his Creation work unaided
by any helpers. and unimpeded by any opposing agents or forces, was to Shemaryahu Talmon
a “pivotal idea” propounded in all the presumed subdivisions of the biblical account of

Creation.’

'Ibid., 1O.
‘Lev 11:44, YHWH is holy.

fames Bibza and John D. Currid. “A Cosmology of History: From Creation to Consummation. ~
in Building a Christian World View, ed. W. Andrew Hoffecker (Phillipsburg, NJ: Presbyterian and
Reformed Publishing Co.. 1988): 41-67. From this basic stance. Bibza and Currid have put together a
Creation theology based on Pentateuch, Wisdom, Psalms. and the Prophets.

*Foerster, “xti{w.” 1013.

'Shemaryahu Talmon. “The Biblical Understanding of Creation and the Human Commitment.”
106.
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Omnipotence, omniscience, and wisdom

Among the major Creation themes was the source of power, design, and purpose that
God demonstrated by his actions and through his wisdom. The supernatural design of harmony
harked back to God's initiative. A major theme of Creation was the power behind all origins.
purpose, design, execution, and sustenance of the entire cosmos. Citing Jer 10:12 (= 51:15);
Job 28:24-26; Prov 3:19; 8:27, Foersier asserted that Creation displays not only the om-
nipotence but also the wisdom and omniscience of God.! Through his act of Creation, he
became the possessor of his Creation. Because he has created them, heaven and earth belong
to him (Esth 4:17b, Pss 24:1, 89:11, and 95:5). The creative act of God was also the basis of
his power in history (Jer 27:5), of the duty of his peopie to trust in him, and of his claim to
trust and gratitude (Isa 17:7; 22:11; 40:26ff.; 43:1: 44:2; Hos 8:14; Deut 32:6, 15). These and
other concepts constituted the theme of YHWH's ultimate purpose in Creation and

consummation.

Theological Issues Concerning the Creation of “Man”
Primacy of “man”

In Gen 1-3 the theological primacy of man was treated elaborately in Creation context.
Genesis. Job. and Isaiah, among others, dealt with this subject. The OT sources described man
from the angles of: (1) creative process, (2) natural order. (3) alienation. (4) divine redemption.
and (5) partnership with God. Rust stated that not only the “primacy of man~ theme but also
the “intrinsic worth” and the “centrality” of man in the whole Creation process has led to a
greater awareness in the modern context.*

'Foerster, “xti{w,.” 1010-013.

“Eric C. Rust. “Nature and Man in Theological Perspective.” Review and Expositor; A Baptist
Theological Journal 69 (1972): 14-16.
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Basis of man's dominion

In Gen 1:26, 27 the closeness of man's relationship to God became a significant event
for mankind. Granting of dominion over the earth to mankind was equivalent to sharing God's
administrative powers, not a meager responsibility. Both Genesis and Psalms emphasized this
theme. Man's dominion over Creation was further evidenced by his giving “names to all the
cattle, all the birds of heaven, and all the wild beasts.”' Giving names clearly symbolized his
assumption of authority over all living creatures, since man emulated God's giving names to the
diverse components of the cosmos created before man:

He called the light day, and the darkness night ... and God called the

vault heaven.... God called the dry land earth, and the gathering of the waters

he called seas.’

Man was a vital part of Creation. [n Gen 1-3 man was part of Creation and yet
differentiated from it by virtue of his relation to God. Both man and beast were considered as
living souls in these accounts (2:7, 19). But only of man was it expressly said that this being
became a living soul by a breath from God. Man also named the animals and found no My
Y1220 among them. The naming of animals in Gen 2 and the receiving of dominion by man in
Gen 1 together represent the special place and privilege of the generic mai.*

As the Creator confronted nature conscious of his own personal will, so man—a part of
nature and related to it—confronted and transcended it. Because man in the OT knew that he
confronted the personal God. he himself was established as a person. There is a strong
theological sentiment binding humanity with God. Because God had created man as a whole. he

was a whole in both body and soul. Because God's Creation was an act. man, (00, was

'Gen 2:20. Talmon, “The Biblical Understanding of Creation.” 107.
*Gen 1:5-10.
‘Foerster, “xtifw,” 1014,
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summoned to action. Because God the Creator was one, humanity also was one before him.'

“Dependence” theme

Creatio ex nihilo emphasized the ontological dependence of all things upon God.
According to Ted Peters, one concrete form for expressing this dependence was the
cosmological assertion that God remains eternal, but the created universe began at a point of
temporal initiation.’ God's sole responsibility for Creation was one of the central issues of the
Creation theme.® This responsibility was God's prerogative, and arose rightfully from his will
as Creator.

The broad doctrine of Creation related to the uitimate dependence of all things on one
transcendent reality. "* “The theological meaning of ex nihilo is that the world depended
absolutely on God for its origination and continuation.”® Dependence on divine support and
protection, one of many central ideas implying the transcendence of the Creator, was reflected

in several texis, especially in Gen 1-3, Job. and Amos.

Covenant and dependence
Creation when viewed in the context of the central theme of the OT—the covenant

between Yahweh and Israel—seemed as a strong confession of Israel’s faith that the earth is the

‘Ibid., 1014-015.

*Ted Peters, “On Creating the Cosmos. "~
for Understanding, ed. Robert J. Russell, William R. Stoeger. and George V. Coyne (Vatican City:
Vatican Observatory, 1988) 273-74.

JPeters, “On Creatmg the Cosmos, " 274. Peters tries to get to the idea of dependence through the
idea of beginning. Ib

“Michael Welker “What Is Creation? Rereading Genesis | and 2,” Theology Today 48 (1991):
56. quoted from Van Harvey. A Handbook of Theological Terms (New York and London: MacMillan,

1964), 62.
SKenneth Cauthen. Systematic Theology: A Medern Protestant Approach (Lewiston and

Queenston: Mellen Press, 1986), 131.
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Lord's. Ultimately he emerged as the one authentic Creator.! The confession sought to
confirm the true identity of Israel as a nation with its maker, the Creator who created the earth
as well as established her as a nation. The Creation narratives affirmed their faith in the
identity of the One who had redeemed them from Egypt and who sustained them, true to the
covenant. What they had learned, what they had been helped to realize, was that not only they
but everything in the heavens and on the earth utterly “depend” upon God.? The concept of
dependence on Yahweh undergirded theology in Yahweh's covenant with Israel and his will to
create the universe.

A relationship between Creation and Covenant played an important role in Israelite
Creation faith. In the OT tradition, the path from Creation to Covenant was described as a
series of alienations and separations from God. Mankind's estrangement from God was not a
one-time event but an ongoing process of disobedience and rebellion. Adam’s act of
disobedience was but the first in a series of transgressions which led to an ever increasing
estrangement of man from God and from his fellow human beings. The basic motifs governing
this encounter have been delineated in the Creation and garden-of-Eden narrative (Gen 2:4-

3:24) as election. command, and judgment.’

'Ernan McMullin, “Natural Science and Belief in a Creator: Historical Notes.” in Physics.
, ed. Robert J. Russell, William R.

Stocgcr and George V. Coyne (Vatican City: Vatican Observatory. 1988): 52.
Ibid. See also Robertson. Christ and the Covenants, who argues that Creation was a covenant.

‘Bernard Och. “The Garden of Eden: From Re-Creation to Reconciliation, ™ Judaism 37 ( 1988):
340-41.
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Theological Issues Concerning the Origin
of the Earth

Physical structure

To understand the OT structure of the cosmos' requires an exhaustive linguistic-
historical background. To classify the biblical references to all the components of Creation
would require considerable theological insights. Rigorous investigations permit a progressively
broad and deep, cumulative understanding of a variety of Creation concepts and ideas.
According to Luis I. J. Stradelmann, “Among the ancient Near Eastern people, the Hebrews
uniquely contributed to man's knowledge of the cosmos. ™

The analysis of terms and expressions for OT cosmology has shown that the spatial
complex of the universe was conceived as a structure of strata separated from but related to
each other.’ Since the concept of an external world seemed a Greek abstraction. unknown to
the Semites, not surprisingly the OT did not distinguish container from contents. or conversely,

the living from their environment.*

Cosmic order
The order in the cosmos resuited from Yahweh's wiii and exccution of his design. The
theme of “establishment of cosmic order” involved a cluster of motifs: “holy war.” “chaos.”

“victor.” and “kingship.” The ultimate purpose of this “holy war,” illustrated in a parallel

situation (the bondage), was realized in subduing “chaos.” by delivering Israel from Egypt and

'Luis I. J. Stadelmann., The Hebrew Conception of the World (Rome: Biblical Institute Press.
1970), 1-36, 178-79.

*Ibid., preface, vii.

bid.. 2. The terms examined are: PRI ORI, ASmym wh'rs, Gen 2:1.4; DPDUNTINY, w7
hSprym, N\ORTTIINY, t-h°rs, Gen 1:1, 2:1: DAV, ASmym. YORY DDV, smym w'rs, Gen 14:19, 22;
RN YR, 75 wsmym. Gen 2:4.

‘Ibid. The phrase “External Werld™ refers to the environment other than all the living creatures.
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through the Exodus waters.! Thus God established them as a nation. and enabled Israel to
provide a temple for Yahweh's presence. Yahweh's kingship over Israel was the model for the
Davidic Monarchy. Israel’s reason for nurturing this image of Creator-warrior-king in its
ritualistic cult activities was to interpret Israel's deliverance from foreign rule, and thereby to
legitimate the [sraelite cult and monarchy .
God engages in warfare against the opponent—whether this be chaos,
other gods, or enemies of the people—and out of this holy war emerges an

orderly Creation over which the divine warrior then rules as king. There is

correlation here between the mythic cosmic war and the historical wars of

Israel, not the least the conflicts associated with exodus (e.g., Exod 15) and the

conquest. The theophany of the divine warrior is accompanied by disturbances

of nawre (e.g., Judg 5:4-5; Ps 68:7-8 [Heb. 8-9]; Hab 3:3-15; Isa 40:3-5), but

he rules in peace after the battle (Ps 24:7-10). This Israelite image of the

Creator-warrior-king was closely aligned with the view of other ancient Near

Eastern religions, and it was nurtured in ritvalistic activities of the cult, as

evidenced in numerous textual fragments throughout the Hebrew Bible.’

A central concern of the OT scriptures was order. and the nature of that order, its
preservation, quality, and its moral aspects.* The imposition of order was sometimes narrated
in terms of God's mastery over the forces of chaos. The language of the OT refers to these

forces not so much as destroyed but disarmed and confined within limits that make life possible

and make the world a dependable place to live.’

Creanon and natural law

“The law of Creation” referred to the “Law of love to God and the neighbor.” The

‘Douglas A Knight, ‘Cosmogony and Order in the Hebrew Tradition.” in Cosmogony and
(Chicago: University of Chlcago Press, 1985), i42.
The motif of splutmg of the sea in the Bab) lorzan Creation myth is paralleled by the separation of the
Exodus waters.

“Ibid., 136

*Ibid.. The principle of bringing under control is essential in the myth. A hostile person disarmed
needs to brought or kept under control.

‘Ollenburger, “Isaiah’s Creauon Theology,” 54. and Anderson, “‘Wythopoeic and Theological
Dimensions of Biblical Creation Faith,” 1-24, esp. 7-11, “Creation and Order.”

Rolf Knierim, “Cosmos and History in Israel's Theology,” Horizons in Biblical Theology: An
International Dialog 3 (1981): 74-80.
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“law of Creation™ had for its goal the human life and blessing of Creation. Regin Prenter
wrote:

In the historical orders (the covenants) of human life, and with his
heavenly and earthly servants as co-workers, the Creator forces his law of
Creation into external realization, this law being known in the world of men as
the commandment of love to God and the neighbor. Through a struggle against
death and damnation God thus promotes among men the life and blessing of
Creation.'

The “law of Creation™ aimed at establishing both the orders of Creation and their
external discipline (God's kindness). It revealed the conflict in man's existence between
Creation and sin, between blessing and damnation, between life and death (God's wrath).*
Prenter explained lex narurae (natural law) as a law that serves God's purpose for Creation,
promotes blessing and life and thwarts damnation and death.

In struggling against the powers of chaos and in giving life to the
world. God sets up a law for all of his Creations (Ps 148:5). Whether this law
be codified laws or the maintenance of justice in actual judicial proceedings, is
essentially a “natural” law (lex naturae), a law which serves God's purpose for
Creation, serves to promote blessings and life and to thwart damnation and
death. The commandment of love to God and the neighbor sets forth the very
order of Creation with regard to man insofar as he is God's creature. The love

commandment is therefore, the “natural law.” the law of Creaticn in human
existence. ’

Nature as it came from the hand of God was endowed with certain embedded laws and
unchangeable regulations to govern the ongoing process of human life and the phenomena of
nature. In nature an operating principle known as “cause and effect” proceeded from the
origin of the Universe,* as implied in Proverbs. Job, Qoheleth. Psalms. and prophetic and

historical narrative collections. The basic understanding is that God created a just system of

‘Regin Prenter, “The Biblical Witness Concerning Creation. ™ Creation and Redemption
(Philadelphia: Fortress Press. 1967). 202.

*Tbid.
"Ibid.. 202-3.
*Knight, “Cosmogony and Order in the Hebrew Tradition.™ 135.
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“cause and effect” in the world. according to which any given action at any moment wouid
necessarily lead to its appropriate consequence. '

This means that goodness would yield blessing, whereas evii would bring about curse.
It would depend on whether the act maintains or subverts the created harmony of all reality.
Being vulnerable to the alternate possibility, this system brought on a theological dilemma
resulting in “theodicy.”* Assuming the binding nature of the system. the theology of Creation
does not exclude altogether the “cause and effect” principle related to continuous Creation
implanted by God from operating within the total framework of the cosmos.

The principle of God's creating the universe through the Holy Spirit was consistent
with the principle of the presence of the Holy Spirit in Creation. God has been present in his
Creation. This picture of the Holy Spirit's participation in Creation is a necessary truth.
Creation can never lose the presence of its maker, as illustrated in Jiirgen Moltmann’s
“distinctive principle.”* Participation in Creation was assigned to the Spirit who assumed the
responsibility to protect and provide all Creation. The criterion was all-pervading. The Father
created through the Holy Spirit. Creation was to be expounded as “Creation in the Spirit.” and
the presence of the Holy Spirit provides its total cohesion, structure, information. and energy.

So it is said that God is present in the world through the Spirit.

Rationale to combine

Creation in history united nature and culture.* The rationale to combine history.

'Ibid. 135.

“This orderly conception of reality, while probably having an extensive popular base in society,
was especiaily promulgated in the wisdom school. This urban institution had roots deep in ancient Near
Eastern history. Its intention is both didactic and contemplative: to underscore the justice of God’s ways.
Ibid.

'John Mclntyre. review of i ion: ion, by Jirgen
Molitmann, Scottish Journal of Theology 41 (1988): 267.

‘Prenter. Creation and Redemption, 195.
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nature. and culture was the presence of a claim to God's authority and ownership of Creation
as a whole and his people in particular. This concept is basic to the relationship of God and
Creation.
Therefore the Creation of the world in the beginning, the creating of

the people through their liberation from Egypt, and the experience of the

miracle of Creation in the present are in a unique manner united in the

descriptions of the Creation. These three elements constitute one connected act

of God, one history. It is this historical view of Creation which prevents

Creation and the God of Creation in Israel from ever disintegrating in to the

unhistorical nature myth of some fertility cult.'

OT scholars are making continuous efforts to evaluate the extent to which the classic
account of Creation in Gen 1:1-2:4 may or may not be a cultic passage.” Creation and cult
played the role of a unified ritual in the ancient world. In primitive cultic exercises of the
Canaanites, Creation was reenacted as a drama by the members of the cult. Through the cult
both the god and the cult participants were strengthened. As the content of the myth was
dramatically enacted, the powers which upheld the community life were renewed and the
powers of chaos were again overcome as at the community’s origin. The primitive cult
understood the experience of Creation through holy drama.’

The Creation idea was considered central to the faith of Yahweh'’s worshipers.

However, no literary evidence for such a cult drama can be specifically identified in the OT.
The view seems too far-fetched. perhaps a foreign imposition on Israel by modern theologians.*

A clear understanding of cosmic nature has been necessary for its proper evaluation.

The relationship berween the Creator and nature rose above the simple dichotomy of Creation

'Tbid.
'Ibid.. 193-250. The Old Testament ideas concerning Creation are not philosophical but cultic.

The strongest OT witnesses concerning Creation are found in hymns of enthronement Psalms (Ps 95:3-6:
96:4-10; 100:3). Ibid.. 193.

'Ibid.. 193-94.
‘Mengers. “The Idea of Creation in the Old Testament.” 253-54.
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and Redemption into the nature of reality itself.' The impact of the complete sequence included
the eschatological realization of a perfect new earth. Knight explained:
Moreover, cosmogonic thought is not simply subsidiary to soteriology. At

all points in the cosmogonic traditions, even in places where Israel’s election or

deliverance from enemies is involved, there is 2 more fundamental level of

meaning: the narure of reality itself. The people experience--or want to

experience—a world which is orderly, intentional and good, and they believe

that their Ged makes it so. This becomes expressed symbolically in myths

which may be st chronologically at birth of the cosmos, at later points in

history whenever the order becomes threatened, or at the very end of time

when chaos again needs to be conquered and a new world created.*

The interpretation of the profound interrelationship between Creation and election must
address the OT's theology of Creation in its entirety and in its own right; its substantive nature
is more than its narrow definition of function.’ Knierim noted the reservation some scholars

have expressed in recognizing Creation as independent of and prior to the history of

redemption* and the establishment of Israel as a nation.’
Creation and Salvation History
“Historicizing " Creation

The great spring festival of Passover wholistically expressed of the combined elements

'Knight, “Cosmogony and Order in the Hebrew Tradition.” 134-136.
‘Tbid., 134.
Knierim, “Cosmos and History in Israel’s Theology,” 69-70.

‘Bernard W. Anderson, “Human Dominion over Nature.” in Biblical Studies in Contemporary
Thought, ed. Miriam Ward (Sommerville, MA: Greeno, Hadden & Co., 1975), 29-30. Anderson cites
James Barr, “Revelation through History in the Old Testament and Modern Theology,” jon 17
(1963): 193-205. According to Anderson, *In recent years scholars have called into question one of the
favorite themes of biblical theology of the past, namely, that Yahweh was known and confessed as the
God of history and that history was the primary mode of his revelation.” Anderson further cites Bertil
Albrektson, History and the Gods: An Essav on the Idea of Historical Eve ne_Manifestations in
the Ancient Near East and in Israel (Lund: C. W. K. Gleerup, 1967), 115, for his evidence and observed
that Albrektson challenged the prevalent view that the religions of neighboring peoples were simply
“nature religions” by adducing evidence from Mesopotamian sources that testimonies to divine activity in
history were not peculiar to ancient Israel. (However, Albrektson observes that the idea of divine acts in
history of Israel and in Mesopotamia may well have occupied different places in the different patterns of
beliefs. Ibid.)

*Knierim. “Cosmos and History in Israel's Theology.” 66-69.
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of the world’s Creation, the Creation of Israel as a nation through their deliverance from
Egypt, the reenactment of Creation in the cult, and the people’s return from Babylon.! The
Passover has been the most imporant festival of iiic Israelites, ideologically fusing the earlier
harvest festival of the Israelites with cultic and historical ideas of Creation. This unity of
ancient elements distinguished the Israelite religion from the Canaanite cults, which have no
historical content.® Thus, both origin of the heaven and earth and Heilsgeschichte are essential
components to cult.

The Passover festival demonstrated the relationship of Creation to Israel’s
establishment. A set of social events was historicized through imagery drawn from the
Creation accounts.” Talmon explained the “historicization of Creation” thus:

The acquiescence in the bewildering multiformity of natural

phenomena, the dissimilarity of human beings, and above all, the acceptance of

the diversity that marks human society, seems to reveal a process which could

be defined as “historicization of Creation.™

The accommodation principle showed “Creation” and “history” coming together in the
service of Israelite theology. Cosmic Creation became a practical, serviceable knowledge by
defending Yahweh's promises in the light of the past deeds of wonder.® Talmon blended
“Creation” with “history~ as an “accommodation” principle that usefully related several
concepts. The relationship of Israel to its God became a meaningful experience. producing
faith and confidence. [t explained dependence of worshipers upon their Creator. [t motivated

the recipients of divine grace toward more enduring loyalty.

This riveting of “Creation” to “history” smooths a transition. The “Accommodation”

'Ibid.. 195.

“Tbid.

'Talmon, “Biblical Understanding of Creation and the Human Commitment.” [18-119.
‘Ibid.. 118.

*Tbid.
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concept led to the historicization of cosmology which in turn caused Creation to enrich human
experience by focusing their loyalty upon the One who creates the universe and directs the
nation to its final destination. The Creation tradition was couched in terminology that could
relate the experience of Israel to the supreme leve of God, who brought them into existence.
This experience can therefore be assessed by the ideological yardsticks which generally apply

to biblical historiography.'

Man, Cosmos, and Heilsgeschichte

The Creation theology that is drawn from the OT books, including Psalms. bore the
mark of distinction that the constructs of cosmogony and anthropogony were strictly divorced
from any theogony in Israel.> This divorce could be artributed to the difference between
polytheism and Hebrew monotheism. Knight considered henotheism a historic practice in
vogue among Israel’s neighbors. Not until the exilic and postexilic periods were these foreign
gods discredited to the point of being virtually denied existence.’

The broad contextual picture of Creation revealed a strong bond between ail the
individual components illustrating Creation of man, cosmic structure. and Heilsgeschichte.
The time of Creation moved to the eschatological end time of “reestablishment ~ The end-time
transformation through apocalypsis was envisioned wholistically in the combined unified
themes of Creation and Redemption. Other textual pictures, equally significant. illustrated the

combined mosaic of Creation, fall. and Redemption. “Juxtaposing” Creation and Redemption

‘Ibid.
*Knight, “Cosmogony and Order in the Hebrew Tradition,” 141.

'Ibid. Israelites do posit other heavenly beings with whom even YHWH associates. including the
angel/messenger figures. the “sons of God," in Gen 6:1-4; the spirit, identified as the dynamic essence of
YHWH: the adversary, Job 1. Zech 3. I Chr 21: heavenly cortege. Isa 6, heavenly counselor, in Isaiah:
divine plurality, Gen 1:26a, 3:5, 22; 11:7. If there ever existed n Israel any theogonic myths. they have
carefully been denied access to the Hebrew Bible. Ibid.

‘Bibza and Currid, “Cosmology of History,” 48-53.

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



116
formed the theological ground of their relationship.'! OT textual passages indicated the
Hebrews maintained a historical conception of the universe: the cosmos was created and is now
moving toward an apocalyptic consummation. This conception contrasted with the religious

views of Israel's neighbors.*

Relation berween cosmic order and history

The distinction between “cosmic order” and history is a distinction between original
Creation and the Creation's continuing procreative process. The reality at the oeginning of
Creation differed qualitatively from the ongoing existence subsumed by history. The central
question of the relationship between the cosmic order and history asked: Where in the existing
world is the foundational reality of Creation maintained. whether in cosmic order or in history?
Knierim® answered that cosmic order and history were integrated during Creation, whereas
their subsequent relationship has been characterized by friction and tension. History may have
removed itself from the rhythm of cosmic order and thus lost contact with the meaning of its
own Creation. Cosmic space and cyclic time. however, have existed in accord with their own
meaning.*

The theme of redemption was preceded by the Creation of a people-nation when God
chose among all nations for a special divine-human relationship.’ Yahweh and the world-order
both had initial distinctiveness. With Yahweh as its Creator. the world-order possessed the
qualities and the efficaciousness of Yahweh's goodness. wisdom. and righteousness. Because

of the intact presence of Yahweh in the world-order. an abstract cosmological theory became a

"They are Isa 11:6-9; 35:1-2a;: 9-10: 37:26-27: 65:17-19: Jer 24:7: 31:31-34; 32:40: 33:14-16.
“Bibza and Currid, “A Cosmology of History.” 52-54.

*Knierim. “Cosmos and History in [srael’s Theology.” 85.

‘Ibid.

’Knight, “Cosmogony and Order in the Hebrew Tradition,” 135.
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fact of experience, intensively perceived, understood and celebrated by Israel. Knight
reported: “And inasmuch as the world-order revealed goodness. wisdom, glory. and
righteousness, it also revealed Yahweh's presence in the world in an ultimate way, and more

directly than human history could reveal it™.'

Ecological responsiveness of nature

Several ecological motifs and themes appeared in the Creation accounts. The view of
the responsiveness of “nature” to the Creator was well illustrated by Virginia Stem Owens:
“And still the mute mountains. the dumb desert, the dying stars wait for us to provide a throat
for their thanksgiving.™*

Several concepts and motifs have appeared with ecological interest outside of Psalms.
especially in Genesis and Job where certain human attitudes need correction and
encouragement. Animals. birds and all creatures of the earth, sea, and sky, and mankind
belong to a cosmic family. Due attention was required for equilibrium and protection of earth’s
surface and natural components. All creatures must be provided the necessities of health and
longevity.’ This problem hinged on the issue of human recognition of a vital relationship. A
wholistic understanding of Creation began with a self-understanding of oneness with Creation

and a commitment to uphold the demands of a cosmic equilibrium.

Wholistic understanding of Creation

George E. Tinker makes a strong case for a concept of relationship.® He states:

‘Ibid.. 88

*Virginia Stem Owens, i ; Fai i New Physi
(Grand Rapids: Eerdmans Publishing Co.. 1983). 132, cited in Anderson, *Cosmic Dimensions ot
Genesis Account of Creation.” 10.

‘Pss 8 and 104.
‘George E. Tinker, “The Integrity of Creation.” The Ecumenical Review 41 (1989): 527-36.
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A wholistic understanding of Creation begins with a self-understanding

of each individual and each community as an integral part of Creation and not

as artificially separate from it. Thus a theoiogy of Creation is not merely a

justice (ecology) concern to be set alongside other justice concerns, but is a

foundational theology of self-understanding out of which justice, and then

peace, will flow naturally and necessarily.'

Undoing of Creation. From the significant Creation text in Gen [-3 emerged several
ideas and concepts. The larger theme of “Creation-undoing of Creation-re-Creation™ covered
the entire text of Gen I-11. In Gen | and 2, reality had a parallelistic structure.* In Gen 1
Creation proceeded by distinction and separation, in the patterns of traditional motifs. In Gen
2, Creation forged bonds, the motif of harmony, between man and soil. man and animals, man
and woman, and man and God. [n Gen 3. all the harmonious pair relationships became
disrupted. Themes of “alienation” were expressed through the struggle between man and soil;
for animals life became a perpetual struggle with intransigent foes. The bond between man and
the soil came under strain as part of the “undoing of Creation” segment of the larger theme of
“God's covenant of grace unto redemption” revealed in the Genesis record of Creation which
continuously manifested its power throughout the OT.}

momentous political and international events. ending in deportation of the Jews to distant

‘George E. Tinker, “The Integrity of Creation,” The Ecumenical Review 41 (1989): 535. This
concept is introduced in the context of harmony and balance: re-imaging Creation. The prologue to this
deliberation is the call of the ecumenical subsidiary council to prioritize Creation/First Article theological
emphases. and to respond to the modern crisis of disintegration of Creation. Ibid.

‘D.J.A. Clines, “Theme in Genesis 1-11.” The Catholic Biblical Quarterly 38 (1976): 500-01.
'Ibid., 501.

‘fack W. Vancil, “From Creation to Chaos: An Exegesis of Jeremiah 4:24-26." in Biblical
Interpretation. Principles and Practices, Studies in Honor of Jack Pearl Lewis, ed. F. Furman Kearley.
Edward P. Myers and Timothy D. Hadley (Grand Rapids: Baker Book House. 1986), 186-92.
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Babylon in 586 B.C. The scene described in Jer 4:23-26 takes one back to the original
Creation of the cosmos. to the primordial, chaotic void that existed before God brought order

out of the deep (Gen 1:1-2; cf. vv. 3-31).!

Themes of Creation and Eschatology
OT scholars have recognized the close relationship between the two themes of

Creation and eschatclogy. T. Tshishiku dealt with general features of eschatology in
conjunction with Creation. He defined cosmology as a general framework for the intellectual
and spiritual organization and integration of the world in its totality. within which human
beings locate themselves in relation to other beings and set up a system for interpreting their
lives. This has particular reference to their origin, present development. and final destiny.*
Eschatology is a doctrine about the last things, the circumstances of the expected fulfillment of
the hopes of individual human beings in particular and of humankind in general, of the
predicted establishment of the kingdom of God. It is a doctrine with a history during which
points of view with varying emphasis have evolved. In some religions. this doctrine derived
from revelations. and in all cases they reflected to some extent the cosmological imagery of a
given time and civilization.’

Douglas A. Knight looked at the other end of the spectrum to the theme of the “final

cataclysmic battle,” part of the eschatological events of apocalyptic nature:

'Ibid., 182-83.

*Tshibangu Tshishiku, *Eschatology and Cosmology.” in Cosmology and Theology, ed. David
Tracy and Nicholas Lash (New York: Seabury Press. 1983), 27.

'In the context of eschatology, Tshishiku enumerates three conceptual theories. They are: (1) a
cosmology born of Jewish apocalyptic and modified by Greek ideas: (2) one influenced by Copernican
revolution and perfected by the celestial mechanics of Newton: and (3) a cosmology of the nineteenth and
twentieth centuries, marked by biological and physical discoveries. Tshishiku. “Eschatology and
Cosmology, ™ 27.
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The once-conquered chaos has broken forth again, and God will
intervene at some future point to subdue chaos or dissolve the present Creation
and will then re-create the world and the chosen people. This eschatological
vision not unrelated to the hope for a better future which existed throughout
[srael's history acquires special importance in late prophecy and
apocalypticism.'

The force of this conviction in the prophetic apocalyntic writings is so vivid that it

reaches out to sharpen some of the concepts related to the Creation theme. Knight continued:
Yahweh will lead a final, cataclysmic battle against the evil forces

(e.g., the Gog and Magog oracles in Ezek 38-39: also Zech 9-14; Dan 7-12)

and after the victory will rule as universal king—similar to the divine warrior-

king symbolism of early Israel.

But here the lines between good and evil are much more clearly drawn,

and the emphasis falls on the new order which will emerge: a new heaven and

a new earth (Isa 65:17; 66:22), a new Jerusalem (Isa 60; 65:18-19: Zech 2:1-5

[Heb 2:5-9]), the people restored to the land (Amos 9:13-15), a new heart in

the people (Ezek 36:26: cf Jer 31:33), and a tranquility reminiscent of the

idyllic garden of Eden (Isa 11:6-9; 65:19-25).

One location for such visions of the new Creation stemmed from groups with roots in
prophetic or sapiential traditions—undergoing oppression and powerless to overturn it.> The
intention of this genre of literature has been to envision an alternate world where God will
vindicate the oppressed and establish them in peace.’ The Creation theme bound this concept

integrally. giving expression to it as a necessary finale as history has progressed along with

Creation.

'P. D. Hanson, The Dawn of the Apocalvpse (Philadelphia: Fortress Press, 1979), 1-28.

*Knight, “Cosmogony and Order,” 136, cited from P. D. Hanson. The Dawn of the Apocalypse.
[-7.

*Ibid.
‘Ibid. 137.
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The theme of restoration

The theme of restoration served as an antidote to the problem caused by the undoing of
Creation. Just as God punished injustice by undoing the created order, so God re-created in
order to restore justice. The Creation of Israel as a nation after the Exodus from Egypt was
complemented with a promise of redemption/restoration as the eschatological segment of the
wholistic Creation theme. Many proclamations and reminders throughout the OT concerned
this future restoration:

In this place of which you say, “It is a waste without human or beast,”

in the cities of Judah and the streets of Jerusalem that are desolate, without man

or inhabitant or beast, there shall be heard again the voice of mirth and the

voice of gladness. . . . I will cause a righteous Branch to spring forth for

David; and he shall execute justice and righteousness in the land. . . . David

shall never lack a man to sit on the throne . . . and the Levitical priests shall

never lack a man in my presence to offer burnt offerings, to burn cereal

offerings. and to make my sacrifices for ever. . . . If I have not established my

covenant with day and night and the ordinances of heaven and earth, then [ will

reject the descendants of Jacob and David . . . [ will restore their fortunes. and

will have mercy upon them.!
Creation and justice through order

The concept of a closer connection between Creation and justice prevailed throughout
the OT. Robert B. Coote and David R. Ord noted the reiationship detween Creation and
Justice in many parts.® The OT cults both promuigated accounts of Creation and claimed rights
of jurisdiction. In Gen I the world God created was an ordered world in which justice
prevailed. But when injustice took over. the God who created the world could in the course of

his judgment uncreate it. It is a relation systematically manifested in close correlation:

He who made the Pieiades and Orion. and turns deep darkness into the
morning. and darkens the day into night. who calls for the waters of the sea.

‘Jer 33:10-11. 15, 17-18, 25-26. RSV.

‘Robert B. Coote and David Robert Ord. In the Beginning: Creation and the Priestly History
(Minneapolis: Fortress Press. 1991), 118.
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and pours them out upon the surface of the earth. the Lord is his name.'

Joel 2:10-11 pointed up God's willingness to reverse the created order so that justice
might prevail. “The earth quakes before them, the heavens tremble. The sun and the moon
are darkened, and the stars withdraw their shining.”* Justice demanded that violation of the
laws of God and nature be punished. God's disapproval must be demonstrated in order for his
righteousness to be vindicated. So the reversal of the order in nature revealed a disruption
caused by willful violations of the laws. This disruption speiled disharmony and disorder. [n
order to vindicate the just nature of the Creator's deeds, sin and disobedience would have to be

resolutely dealt with forever.

Summary

A large amount of literature has been reviewed in order to develop a wholistic concept
of the Creation in OT literature outside of OT Psalms. A number of theological Creation
concepts, themes, and ideas have been brought together in this chapter. The intent here was to
examine Creation materials outside of OT Psalms and organize them for reference and
comparison as a basis for examining and discussing the Creation in OT Psalms. to be discussed

in chapter 5.

'Amos 5:8-12, RSV.
*Coote and Ord, In the Beginning, 118-20. Cf. Jer 4:23-26. RSV:

[ looked on the earth, and lo. it was waste and void:
and to the heavens, and they had no light.

I looked on the mountains, and lo. they were quaking.
and all the hills moved to and fro.

[ looked. and lo, there were no humans, *
and all the birds of the air had fled.

[ looked. and lo, the fruitful land was a desert.
and all its cities were laid in ruins
before Yahweh, before his fierce anger.

* Jer 4:23-26 RSV, slightly modified by Coote and Ord. Historians usually see in these words of
Jeremiah a direct reference to the Jerusalemite priestly tradition of Creation, some years before it was put
in writing in the precise form seen in Gen 1. The phrase “waste and void.” for example. is identical to
“without form and void™ (RSV) in the account of Creation.
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This chapter began with some definitions of concept, theme, and idea. as discussed by
D.J. A. Clines, and provided guidelines for appropriate distinctions among discussions by
various Creation authors and theorists. OT Psalms scriptures relative to the Creation will now

be discussed.
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CHAPTER V

CREATION CONCEPTS AND THEMES IN

THE BOOK OF PSALMS

Major Creation Statements in the Book of Psalms
Psalm 8
Texr and translation of Creation passages
MRND R 0°ID1 027 THVISR YR 70T ARIRTI 4
:3FTRPHN D ORI WIIINTD TURTID S
JATIPYA 1T TAD) 0WIYRD DR WIeNM 6
21917 IAn ARg Y3 7T “we3l wvne 7
(Eng.) 3. When [ observe your heavens, the work of your fingers.
The moon and the stars which you have set in place.

4. What 1s mortal man that you are thoughtful of him.
A son of man that you attend to him?

5. You have made him a little lower than God.
and crowned him with glory and honor.

6. You have appointed him ruler over the work of your hands:
vou have put all things under his feet.

Creation theology
The worshiper in Ps 8 is a celebrant impressed with the grand outlay of the heavens.

He acknowledges God as the Creator of heaven, the moon and the stars. Inv. 5 he focuses his

124
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confession upon God, D*19R! as the maker of man: God made man a little lower than elohim,
D'19Rwho grants him glory and honor (7771 7213).° In vv. 6-8 he speaks of the dominion
which God assigned to man over all the other creatures.

The nature of God and the nature of “man”™ DR (generically the human person
collectively representing the entire humanity) and the difference and distance between God and
his Creation are concepts directly related and fundamental to the whole discussion of Creation.
not only in the Psalms but also in the entire OT. Weiser states:

When man gazes up at the illimitable expanse of the heavens studded

with stars, the difference between God and man is revealed in all its magnitude,

and the wholly contradictory quality of that difference is made manifest. The

finite is confronted wih the infinite, the transient with the eternal, the perpetual

sorrows and anxieties of man, who constantly goes astray, with the peace.

steadiness and order manifested by the heavenly bodies which run their

prescribed course.’

The investment of human dignity (vv. 5, 6) represented a divine attempt tc bring
together the Infinite ard the transient, the ruler and the subject. “The king of the universe” had
crowned man “with the regalia of ‘majesty and glory’.” A true recognition of the difference

between the Creator and the created being was fundamentally necessary. This grandeur of

Creation the psalmist epressed in Ps 8.

“The Hebrew term D'NYN “'Elohim means “God™ or “gods™ and not angels. See further
discussion of this word in footnotes on pages 125-26.

* 12D kabod was always used in a secular sense for “honor” in accordance with basic meaning,
as something “weighty” in man which gives him “importance.” In relation to man. 1722 kabod denotes
that which makes him impressive and demands recognition. 712D kabod is an element which belongs to
the higher heavenly regions. The more seriously the religious reflection took the idea of Yahweh's
invisibility and transcendence. the more this expression for the impressive element in God became an
important technical term in OT theology. Gerhard von Rad. “T12 in the Old Testament.” I

icti , vol. 2, ed. Gerhard Kittel (Grand Rapids: Eerdmans Publishing Co..
1964), 238-43.

Ibid., 143.
‘Weiser. The Psalms, 142.
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